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tadvatitatprakarakQtva, ,This Is possible, for example,, i^
the above illustrations by choosing ^thisness' which certainly
belongs to the 'this\76 8n the case of doubt one could
show even more than that; if one of the two mutually con-
tradictory qualifiers does not belong to the qualificandum
the other o.ne does. Though a false knowledge is thus not
false in all respects, a true knowledge must be true in all
respects, a true knowledge must be true in all respects, i.e.,
must have no qualifiers which do not belong to the qualifi-
candum.

We cannot conclude our discussion of the nature of
truth without referring to the contributions made by the
Advaita Vedanta. In the Advaita Vedanta we are told that
what is ultimately real or existent is Brahman and that this
Ultimate Reality is undifferenced unity of no difference
either internal or collateral. Quality, diversity, and relation
are all meaningless to It. It is identical with AbsoIuteTruth.
The Advaita, however, makes concession to empirical con-
sciousness by admitting relative truth, any reality within the
empirical or practical universe which of course has no truth
in reference to the Ultimate Reality. Within the empirical
sphere the Advaita distinguishes the subject and the object,
and judgmental knowledge in which the subject and the
object and the process from a unity, though psychological
distinction amongst these moments is not denied.

Prama or truth to the Advaita consists in knowledge
which is abadhita or unsublated. The unsublated is not the
same thing as 'uncontradicted' as some writers have thou-
ght; it means that which does not stand cancelled, and
refers directly to objects and indirectly to cognition. He
also adds another condition, viz./ anadhigatattva or the
quality of not being previously cognised. But this second
condition is not agreed upon by all advocates of the Advai-
tism and is therefore not made much of. Now the term,
uncontradicted cognition, in western sense means that it is
not opposed to, but is consilient with other cognitions.
The cognition of a thing is true if it is not incompatible with
other cognitions of one's own and with cognitions of others.